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PREFACE.

e

Tae following translation of the Dialogue of the Gul-
shan-i-R&z was begun in the year 1879, and was thrown
aside on the appearance of Mr. Whinfield's prose trans-
lation of the entire work in the ensuing year. Sub-
sequently the author of the present was induced to com-
plete that portion which sets forth the principlea of the
Sufi philesophy, omitting the Prologue, Epilogue, and
the coneluding portions, which serve rather to excuse
the usze of the various sensual images employed by Bufis
than to explain their principles.

The suthor has endeavoured, while adbering as closely
to the text as cireumstances would allow and retaining
the meaning in its fullest sense, to produce sach a trans-
lation as might interest those who have no time for the
parusal of voluminous noles or commentariea, and who
might possibly be repelled by the apparent drypess of a
literal prose translation.

For those who have no knowledge of the original or
of other translations, it is noted that the Gulghan-i-Riz
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was composed by Mahmoud Bhabistari of Azarbayan in
the year 1319 4.0, (717 A.K.), in the form of anewers toa
series of questions propounded by Amir Bayid Hosaini,
u Bufi of Herat.

The original from which the present tranalation was
made is a special edition, setting forth at its conclu-
gion that it was printed (lithographed) for H. H. Agha
Khan in Bombay, a.H. 1280,

The text differs in many unimportant particulars
from the originals employed by Mr. Whinfield, and the
“Thoughts on the Heavens ™ and “ Thoughts on Bouls "
are entirely omitted.
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ERRATA.

Page 40, line 5, for “face™ read ' grace,”
Page 48, line 8 from battem, for = And* read * Ope,"

WWHAT 18 1t TOAT 18 COMEETRIMGEIUN 1Tre

ANEWER.
Thou bids't me say what confemplation? is,
Whose hidden meaning fills thy soul with doubt ;
It treads the narrow path from wrong to right ;
Within the atom doth a world perceive.
Bages, who on this point have held discourss,

¥ The word I have here tramelated coniemplocion, ia Tafaklkur,
The guastisn asks ita mystical mesning.
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This definition clearly have announced :—
Reflection's dawn within the mind of man

Ia to the learned confemplation true.

When contemplation’s bound in thought is passed,
Compiction by the wise is recognised.

Reflection, when within the busy brain

A plan is formed, is “ contemplation ™ still

By dispusition of apparent truths,

Things erat concealed are full in view displayed.
The parent thought from out the fruitful womb
Of argument brings forth the child result.

But what, and why, howe'er they be disposed,
Must in their order symmetry maintain,
Again, if aid divine should be refused,

Thy thought is but a foolish phantasy.

-

The road is long ! this distant journey shun !
Like Moses, for o season cast aside

Thy staff. In Aiman's! valley pause awhile.
Hear “Truly I am God," and cease to doubt.
He who of unity receiveth proof,

The lght of being first in all perceives.

The soul which light and purity discerns
Through wisdom, first in all sees Glod.

In solitude reflection’s worth {s found,

When bursta thereon the flash of aid divine.

o Aiman's valley,” where Moses saw the boming bush.
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He from whose eyes God still the path conceals
By key of logic may no door unclose,

Bo the philosopher in thought perplexed,

Of all ereated things, the possibls !

Alone perveives, and would the essential ! prove
By possible existence ; sp the essential seems
Wrapped in confusion ; on the backward path
Hea travels far; sometimes fast floeting thoughts
In tangled sequence sore perplex his soul ; '
His wandering mind Existence contemplates,
Till by the chain of doubt his feet are bound,

All things in nature by comparison

Are evident ; but what may God proclaim ¥

Like him or unlike what thon cans't perceive ¥

I know not, How then cans't thou him discern 1
In the essentind hath the possibie

No counterpart ; how then perceive it? How?
Beheld that fool who seeks the shining sun

By the dim taper's light amid the waste |

Were the bright sun no change of place to know,
His light in kind would ever be the same.

No man wounld know if this or any light

Ba his or other, kernel this, or shell.

God’s glory doth the universe fulfil,

Within that light is God from view concealed ;

! The words I have rendered ** the emential " and * the passible ¥
sre Wiglb and Tmkin, whose opposition i one of the most pro-
minent points in the system, Other teanslators have used **the
pocetsary " and *fthe contingent.”



